IDEAS   OF   THE   LANKAVATARA

think likewise. In fairness to these interpreters, it may be said
that, both in the Lankdvatdra and in the Advaita, the existence of
the phenomenal things is really the reflection of the one reality.
The Lankdvatdra gives the example of the reflection of the moon
in water, and of the flower in a mirror.1 The reflection or the
pratibimba theory of the Advaita is well known. The former gives
the example of the ocean and the waves also. But any way, the
existence of the world is the existence of the Tathata or the
Dharmakdya. We read also of the mutual influence of the Alaya
and the Manas. And because the pure Alaya influences the Manas,
the latter feels like turning back or turning within and desires
liberation.

In the Lankdvatdra seven kinds of sunyata are distinguished.
"In short, then, Mahamati, there are seven kinds of emptiness:
(i) The emptiness of individual marks (laksana, (2) the emptiness
of self-nature (bhdvasvabhdvd), (3) the emptiness of no-work
(apracarita) > (4) the emptiness of work (pracarita), (5) the empti-
ness of all things in the sense that they are unpredicable (nira-
bhilapya), (6) the emptiness in its highest sense of ultimate
reality realizable only by noble wisdom, and (7) the emptiness of
mutuality (itaretara) which is the seventh."* The first kind of
emptiness means that things which appear to possess the mark of
individuality and generality do not really possess them and,
when analysed, disappear into nothing. The second means that
things which appear to be born and destroyed are not really born
and destroyed. The third means that the skandhas, which, as an
aggregate, appear to be performing acts, are Nirvana itself, and
so they are really not performing any work. The fourth means
that there is no soul in the skandhas, and the agent of action is
only the skandhas. So far as the soul is concerned, it is nothing
but sunya. The fifth means that things are due to false imagina-
tion, and the nature of this false imagination is inexpressible. The
sixth meaning is given thus: "Again, Mahamati, what is meant by
emptiness in its highest sense of ultimate reality realizable by
noble wisdom? It is that in the attainment of an inner realization
by means of noble wisdom there is no trace of habit-energy
generated by all the erroneous conceptions (of beginningless past).
Thus one speaks of the highest emptiness of ultimate reality
realizable by noble wisdom/'s The seventh means the emptiness

* The Lankdvatdra Sutra, p.:
4 Md*, p. 65.     3 Ibid.* pp. 66-7.
265